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Abstract : The researched Hadith of Prophet Muhammad P.B.U.H. about Rajab fasting was a narrated hadith of Ibn
‘Abbas booked by Muslim. In hadith above, there were some narrators/rawi such as Abu Bakr Ibn Aby Shaybah, Abd
Allah Ibn Numair, Uthman Ibn Hakim al Ansari, Sa'id Ibn Jubayr and Abd Allah Ibn ‘Abbas.

In his partial analyses, there were some conclusions that: 1. All of narrators that involved in Hadith sanad were
qualified: 2. Thiga, All the narrators met with another narrators as the teachers: 3. And the hadith matan was free from
shadh aspect: 4. The hadith matan was free from illat. So it can be concluded that narrated hadiths of Anas Ibn Malik
which were collected by Muslim were qualified (sahih).

In simultaneous analyzes, found that that hadith had 4 (four) tabi’ gasir. Because all of the narrators who were narrated
by Muslim were thigah qualified and the sanad connectivity was also muttasil, so the present of 4 tabi’ "hadiths
couldn’t improve the quality of main hadith sanad or mutaba’ that had been sahih in quality.

Later on, simultaneously, that hadith had 4 (four) shahid ma’nawi hadiths. Those hadiths were narrated by 4 (four)
different friends, as: Sa'id Ibn Sa’id, Anas Ibn Malik, ‘Abd Allah Ibn ‘Umar, and Abi Dharr. So the hadith of Rajab fasting
had been narrated by 5 (five) friends. Thus, quantitatively, those hadiths improved to be mashhur (ahad mashhur)
because they were narrated by five friends.

Keywords: Hadith, Rajab, Partial, Simultaneous, Sahih and Mashhur.

1. Introduction

Al-Qur’an and Hadith were the source of Islam teaching. Al Quran as the major sources and basic
teaching of Islam is not necessary to be conducted a research because Al Quran has a gat’l al wurud
status. In the other hand, hadith needs some research first to be the source of basic Islam teaching to
ensure that the hadiths are really from Prophet Muhammad saw.. Because of that, hadith had Zanni a/
wurud status. Researching hadith doesn’t mean examining or doubting the massager or prophet
Muhammad pbuh., but to measure or examine on everything stated by prophet Muhammad saw. was
really his narration, attitudes and tagrir of prophet Muhammad pbuh.

According to Syuhudi Ismail, there were four reasons that encouraged the ulama to make some

researches on hadith, as (1) hadith as the source of islam teaching, (2) not all hadiths were written in
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Prophet Muhammad saw. Period (3) it appeared some hadith adulteration (4) the late booking process

of hadiths.*

Those factors or reasons proposed by Syuhudi Ismail above were some factual and rational reasons
that encouraged research on hadith as the need of collecting and booking in some hadith books. After
those hadiths were collected and booked, do they need to hold a research? According to the writer’s
opinion, they still need to be researched.

There were some reasons why those hadith were needs to be checked and researched, as follow:

1). Not all the hadith books were containing the complete parts of the hadith such as the matan, sanad
and their mukharrij. Actually there were some hadith with complete components, but there were also
some hadith that only contain the matan, sanad and the makharij was not available. Hadith on those
books couldn’t be researched and stated the quality.

2). Most of the hadith contained in hadith books, just only researched in their sanad. And the quality of
the narrators. They haven’t research simultaneously or multisanad yet. The qualities of the connection
of the sanad haven’t been research. While the quality of the matan wasn’t also analyzed.

3). All of the hadiths contained in that hadith book, were newly researched partially or only one sanad,
no one that had been researched simultaneously or multisanad, while the result of summary on a hadith
with one sanad, was different with the conclusion of hadith with the whole sanads simultaneously.

4). Hadith — after it was researched and got the qualified result (sahih) — was necessary to apply in a real
life. To apply the hadith, should be conducted figh al hadith first. The effort to comprehend the hadith -
matan only from one matan was not covered, because most of the hadiths narration were riwayah bi al
makna. Because of that, the matan that would be comprehended should be collaborated with another
matan from another sanad with the same theme to be understood simultaneously.

Based on some elaborated problems above, a simultaneously research on hadith was ann urgent
need particularly for the hadith that would be applied as the teaching of pray, fasting and others.

Among some hadiths which needed a simultaneously research were some hadiths about fasting in
Rajab month. Rajab month is the seventh month in a Hijriyah month (derived from Islam or Arabic
calendar). The event of Isra’Mi’raj conducted by Prophet Muhammad pbuh to receive the five times

prayers order, was believed happened on this 27 of Rajab. Rajab month is one of haram or muharram

! Syuhudi Ismail, Methods Validity Sanad , (Jakarta : Bulan Bibntang, 1988) ,p.75-104.
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known as a loyal month. In Islam tradition, there were four haram months; there of them in a row were
Dzulga’dah, Dzulhijjah, Muharram and Rajab.
They were named as haram months as on the month, the Moslems were prohibited to make war.
About these months, Allah said in the holy Quran Surah At Taubah verse 36:
o 50 3 ) ) 3 234 4l g Q015 Al 518 335 ) S B 5 28 L0 B 5l 32 )
i) a0 G ) gale) g ABMS %5 o) La 218 (8 yunall 1 glith k0

“Verily the numbers of month in the side of Allah were twelve months, in the faith of Allah when He
created sky and earth, among them, there were four haram months. It was the straight religion faith,
attack the Musyrikien as they attacked the whole of you, and you had to know that Allah is always with
muttagien

There were some people said that hadith about fasting in Rajab month was da’if even mawdu’
(counterfeit) and no hadith about fasting in Rajab month was sahih. That argumentation was not fully
false and not fully true. Those opinions were quoted from the view of ulama’ such as Ibn taymiyah and
Ibn Al Qayyim Al jawziyyah who researched the hadith of fasting in Rajab partially (sanad in one by one)
from the hadiths that told about the urgency of Rajab month and they were truly correct if the hadiths
were research partially. But hadiths of urgency of fasting in Rajab month if they were researched
simultaneously or multisanad by keeping attention on the number of the narrators on the friends level,
so the result would be different with the findings done partially.

There were some possibilities that some people who argued fasting in Rajab month was da’if , they
hadn’t known yet that there were some hadith that the matan redaction were different but
substantially had the same meaning. (riwayah bi al ma’na). The narrated hadith meant were the hadiths
from Ibn Abbas which were released by Imam Muslim as follow:

S0 O Sy L 018 (s Jlial¥) asa b el W3S ) WA i 0 WS i G 0 e LA A o ) S5 i LS
byl -aluy 4l A Lo ) Jala) S8 6 - Lagle ) () - Gl () Gt JUB - i3 B Mia (AT - 3 pia (B
2 (pewa 019.). 50 ¥ 585 s s, Sl § Ik s

¢ Muslim,a/-Jami’ al-Sahih al-Musamma Sahih Muslim..Juz 6, p.37. http://www.al-islam.com CD Shoftware

Maktabah . Shamilah, Isdar al-Thani.
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“Abu bakr Ibn Shaybah told us, Abd Allah Ibn Numayr told us, and Ibn Numayr tild us, My father told
me, Uthman Ibn Hakim al Ansari told us, he said: | asked Said Ibn Jubayr about fasting in Rajab month-by
the time we were in Rajab month- so he said, : | often heard that Rasul Allah SAW had ever done fasting
(rajab) so we said that Rasul Allah didn’t have breakfasting and he ever did breakfasting (in rajab nonth)
so we said that he were not fasting (in Rajab month) (narrated hadith of Muslim)

Hadith was zanni al wurud, but as the hadith narrated by Imam Muslim in his correct book, so the
hadith was believed as the qualified and sahih by a lot of people. But the problem was the narrated
hadith of Muslim really true or sahih? Because of that, the hadith needed simultaneous approach to
ensure that the hadiths about fasting in Rajab month were qualified da’if and mardud or qualified sahih
and magbul.

For the first time, the researchers of hadith did the research partially, later on did the next research
simultaneously. The partial research in hadith was done by studying one hadith from only one sanad
way. After being done some analyzes on the narrators, the hadith connection, and the matan whether
were free from shadh and ‘illat unsure, so it could be summarize about the quality, perhaps da’if,
perhaps hasan or even sahih.

The result of partial study hasn’t been final yet, and couldn’t be applied as the basic of law policy
taking. Because of that, it should be done the next study simultaneously. The simultaneous research on
hadith was done by studying all of the sanad line from the same matan, either the texts or the meaning.

The simultaneous research done to know tabi’ hadith and sahid to improve the quality and the
decree of hadith of researched hadith. All of the obtained finding from the partial study were da’if and
after doing the simultaneous study, it could improve the quality into hasan ligayrih . if the findings from
partial study were hasan quality, so after conducted the simultaneous research would increase to be
sahih ligayrih. From the partial study could be obtained the decree of ahad garib, after done the
simultaneous study would be obtained ahad aziz or ahad mashur or mutawatir.

Here are some steps of simultaneous research as follow *:

1). Do takhrij al-hadith to obtain the hadith that will be studied, completed by the sanad and matan.

2). Do the research partially, by conducting study on one sanad of main hadith. And the steps included:

a. Do testing on thigahan (‘adilan and dabitan) of the narrators who were in the sanad of

studied hadith.

3 Damanhuri, Research Methodology Hadith with Simultaneous Approaches, ( Surabaya : Al-Maktabah-PW LP
Maarif NU Jatim, 2014 ). p.160.
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f.

g.

Do testing on sanad connectivity

Conclude the testing result od sanad study

Do testing on matan, do the matan whether the hadith matan was free from shadh or not
Do testing on matan, do the matan whether the hadith matan was free from illat or not
Make conclusion from those testing and matan research

Make conclusion from partial study

3). Do simultaneous research/ hadith multisanad.

Here are the steps:

a.

b.

2.

Etymology, the word of takhrij means: visible, to show *. Based on terminology, takhrij is defined as
the investigation of hadith into the original sources that have complete sanad. If they are hindered, the

investigation is done into the branch of the book, and if they are still hindered, the investigation is done

Expanding, analyzing and making conclusion the role of tawabi’ hadith

Expanding, analyzing and making conclusion the role of shawahid’ hadith

Making conclusion from simultaneous research

Takhrij Al-Hadith:

into the book that has complete sanad by inserting some explanation of the hadith quality.®

From that explanation above, we can conclude that, takhrij al-hadis was the hadith investigation
into the original book — the book hadiths which were collected by effort of seeking the memorizer by
themselves — which had complete sanad, and usually inserted some explanation about the hadith

qualities. But, if it wasn’t available, so the investigation was only the effort of getting the hadith with

complete sanad and matan.

This investigation was done to get the main hadith, in this case were tawabi’ and shawahid hadiths.

2.1.Main Hadith

Here are the narrated hadith of ‘Abd Allah Ibn ‘Abbas that was takhrij by Muslim:

* Hatim ‘Arif al-Sharif, a/-Tahrjj wa Dirasah al-Asanid, Juz.1,p.2. CD Shoftware Maktabah . Shamilah, Isdar al-

Thani.
® |biid.
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“Abu bakr Ibn Shaybah told us, Abd Allah Ibn Numayr told us, and lbn Numayr told us, My father
told me, Uthman lbn hakim al Ansari told us, he said: | asked Said lbn Jubayr about fasting in Rajab
month-by the time we were in Rajab month- so he said, : | often heard that Rasul Allah saw. had ever
done fasting (rajab) so we said that Rasul Allah didn’t have breakfasting and he ever did breakfasting (in
rajab nonth) so we said that he were not fasting (in Rajab month) (narrated hadith of Muslim)
2.2.Tabi’ Hadith
2.2.1. Hadith narrated by ‘Abd Allah Ibn ‘Abbas which was takhrij by Abu Dawud:
& e G (AT 00 ) ploa (8 0 0 e B B - 8 1 g - S LUBS, e UBR, a5 (5 b 3 LSS
(3513 54l o) 5). b sk ¥ sk Aa Sy Sl Y s A8 4 sl S abuug e ) o ) )
"Ibrahim Ibn Musa had told us, Isa had told us, Utsman lbn Hakim had told us, he said: | asked to
Sa’id lbn Jubair about rajab fasting. He said: Ibn ‘Abbas had told me, that Rasul Allah saw. had ever done
fasting until we said, He didn’t do breakfasting. And He did breakfasting until we said, He didn’t do

fasting”

2.2.2. Hadith narrated by ‘Abd Allah lbn ‘Abbas which was takhrij by ‘lbn Majah:
e A Jges S -1 JB e Gl 08 U O e 08 e (ol 08 Amdi Wiaa | e (p deaa UWaa | Ly (G e Uiaa
Ol o 5) Apaal) b da Ccaa; W) a1 alus Lay . agacy ¥ Joi i Sy | Sy ¥ 5B a agea alu g 4l A

2.2.3. Hadith narrated by ‘Abd Allah Ibn ‘Abbas which was takhrij by Al Nasa’i:
Ao ) o 0 Qs IS OB e 0 8 e 0 i B8 iy o 06 A AR 08 s B8 06 5 5 Kas Ul
9 (comaih o1 5) Adyaall adh Xia Glidaa; 538 Wglia 15455 alia Lay a ey O & L 585 A8 Dty Sl ¥ (6 3 4 ghey sy

 Muslim,op.cit., Juz 6, p. 37.
” Abu Dawud, Sunan Abi Dawud. Juz 6, 406. http://www.al-islam.com. . CD Shoftware Maktabah . Shamilah,

Isdar al-Thani.

& |bn Majah, Sunan Ibn Majah. Juz 5, 235. . http://www.al-islam.com. . CD Shoftware Maktabah . Shamilah,

Isdar al-Thani.
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2.2.4. Hadith narrated by ‘Abd Allah lbn ‘Abbas which was takhrij by Ahmad:

10(aanl o)5) 4ol ¥ sk Aa Sy Sl ¥ i A8 g sl (0 gy 4l ) s

2.2.5. Hadith narrated by ‘Abd Allah lbn ‘Abbas which was takhrij by Al Tabrani:
Olada oo Gladl) ¢ 45 ¢ Saal) 3 () Alaa plae G a9l LS el Jad) dial) ¢ as) ) W jUsallan ¢ Banes Wiaa

(Sl o) 55) AL G absa (8 g ale g 4ule A Lo Al Jgmy O 1 032 (8 Al 08 ubis O A 2 G Ao O

2.3.Shawahid Hadiths
2.3.1. Hadith narrated by Sa’id lIbn Sa’id which was takhrij by Al Tabrani:
8 allae (8 - s Gl (g - padadl A (8 Alndd) e g Glalis U Sl gall (53¢ (i ra W Gyl O e W
pla (b clivall 48 A sl alic gl ) ) alu g dale A A Jgey JB JB - dmua 4l il glaie JUB ;4
ol g3l ALl A3 ciad Al Alall Al alia (a9 adg Gl gl Aap dde CABIE AL Aas Al plia (a9 A plia LadlSE Cua ) (0 Lagy
aala dll jie 3B plad) b alia 5ol La gy pis Ll Ala alia (e g ol olae | W) Lindi Al Jluuy al Al 5 e 4da alia (e g Adal)
Lhal) s iund ) gagac ¢ daa Casal g ) aliad A8l (B L gi ) Jas Gy g Jag e Al 031 31 (e g Jaad) Ciilinid
Al Al 380 ol jedle agy B Jagie Al 1S (ha sl g Axa e 758 abad g5l o bl g) jsdle a g U3 AT edl Aiu
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Ali Ibn Abd al-Aziz told us, Ma’la Ibn Mahdi Musli told us, Uthman lbn Matar al-Shaybani told us,
from Abd al-Ghafur — | mean, lbn Sa’ad dari Abd al-lAziz from his father, Usman said that he was his
father’s friend — he said that Rasul Allah saw. said: Rajab was really a great month and in that month,
Allah would duplicate the goodness. Whomever was doing fasting for a day. He was like doing fasting in
a year. Whomever was doing fasting in seven days, so, the seven hell gates were closed, whomever was

doing fasting in eigth days, so eight paradise gates were opened. Whoever was doing fating in ten days,

° Al-Nasa'l, Sunan al-Nasa’l, Juz 8,p. 48. . http://www.al-islam.com. . CD Shoftware Maktabah . Shamilah,

Isdar al-Thani.

© Ahmad, Musnad Ahmad. Juz 4.p. 474. . http://www.al-islam.com. . CD Shoftware Maktabah . Shamilah,

Isda>r al-Thani.
" Al-Tabrani, a/-Mu;jam al-Kabir.(al-Mushil : Maktabah al-Ulum wa al-Hikam,1983),Juz 10, p.287.
2 jpid.,Juz 6, p.89.
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so the God would accept his request. Whomever was doing in fifteen days, so his past sins were

forgiven. And the works were continued. Whomever was adding, so the God would add it too. On Rajab

month. Allah had saved Noah in the big ship. He did Rajab fasting and ordered the people who were

with him to do fasting too, then the ship ran for six months and ended on Asyura day, he got down in

Judi. Noah, and the people who were with him and some wild animals did fasting as the thanksgiving to

Allah swt. On Asyura day, Allah splitted the sea for Bani Israel. On Asyura month, Allah the almighty

accepted the Adam’s repent, and Younos said, Abraham was born. (Narrated al-Tabrany)

2.3.2. Hadith narrated by Anas which was takhrij by Al Bayhaq;i:

e o Lol e o sha G glaie U pladd O Al gl U ¥ O daaa O 2l U el g 2aaf U ) iy 0 Cpeand) 5o U

CBIE 2l da alia (e g A pluaS (S ) (1 Lags sl (g4l g dde A la ) Jgmy JB 1 JB (il (8 s 0 Sl

ol V) Lk Ja 9 Je ) Jlaw 0 a5 e alia e g Aad) ol gal ALl A caath ol AuLal ala (14 9 aig il ol Aapes A

B oA 031 ) (e g il aSili iy o Jead) Cilliald Gilu Le ol i jie 3B pladd) (e dlia 53U Lagy e diad alia (e

poaall G Cola sl Il AT ) el A Adddd) agy a9 1 ga g O daa (a el g 758 plaad bl A g i e iy
B( (gl 015))

Abu Al-Hussein Ibn Bishraan told us, Ahmed Ibn Salman told us, Ahmed Ibn Mohammed Ibn Dallan
told us, Al-Walid Ibn Shuja’ told us, Uthman Ibn Matar Abd al- Ghafur told us, from Abd al-Aziz lbn Said,
from Anas said: Rasul Allah saw. : Whomever was doing fasting for a day. He was like doing fasting in a
year. Whomever was doing fasting in seven days, so, the seven hell gates were closed, whomever was
doing fasting in eigth days, so eight paradise gates were opened. Whoever was doing fating in ten days,
so the God would accept his request. Whomever was doing in fifteen days, so the callers from sky would
said that his past sins were forgiven. And the works were continued. Your sins had changed to be
benefits. Whomever added it, so Allah would add it too. In Rajab month, Allah had saved Noah in the big
ocean. Then noah did fasting and ordered all the people who were with him to do fasting too. Their ship
ran away bringing them for six months until ten in Muharram month. (Narrated al-Bayhaqy)

2.3.3. Hadith narrated by ‘Abd Allah Ibn ‘Umar which was takhrij by Abu Nuaym:

3 Al-Bayhaqi, Shu'ab al-iman.. (Riyadl : Maktabah al-Rushd, 2993, )Juz 3,p.368. CD Shoftware Maktabah .

Shamilah, Isdar al-Thani.
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My father told us, Abu Bakr al-Khashab Abd Allah lbn Ja’far told us, Ahmed Ibn Mihran, told us , Abd
al- Wahab bin Al-Mandalat told us, Amer Ibn Hamdawayh told us, Saiyd Ibn Abd al Aziz Al-Tanukhi told
us, from his father, from Abd Allah Ibn Amr,: Rasul Allah saw. said: whomever was doing fasting in the
first day of Rajab month was similar with doing fasting in a year, whomever was doing fasting in seven

days, so seven hell gates would be closed (Narrated hadith of Abu Nuaym).

2.3.4. Hadith narrated by Abu Dharr ‘Abbas which was takhrij by Al Khatib:
S Gady Uhaa s 0B ¢ (s ¢ Adlidad Whan 1 08 ¢ 1A g G S a1 JU ¢ and o) ) g O Geaad) G Al U
@2 (a bags pla (e salug dgle ) e ) Jgmy JB: JB L3 ol 08 ¢ Ol ga O O3ane 08 ¢ bl G A G ¢ A 4
ALl i) ol ool AT caatd Ada alyf Apilal alia (a9 ¢ Aapad) anaad) Gl gal Ade CBLE Al Ad 4da plia (rag ¢ gl alaa Jao
Caaladl it 8 gala oL Lagy Gupde 4da alia (rag ¢ Cliua Allw o9 Ja A Ja1 Al B de 4da ala (g ¢
S5 (i) o) g ) Jand) il

Khalid bin Hassan bin Joan al-Wasiti told us, Zakaria Ibn Yahya Al-Khazaz told us, Fadhalah lbn Husain
told us,: Rushdin Abu Abd Allah told us, from al-Furath Ibn al-Saib, from Maimon lbn Mehran, from Abu
Dzar, Rasul Allah saw said: whomever was doing a day fasting in Rajab month was similar with doing
fasting in a full month, whomever was doing fasting for six days, so seven hell gates would be closed.
Whomever was doing fasting in eight days, so eight paradise gates would be opened. Whomever doing
fasting in ten days, Allah would replace his badness in to goodness. Whomever was doing fasting in
twenty days, so the callers from the sky said that the sins were forgiven, and the works were continued

(Narrated hadith of al-Khatib).

2.3.5. Hadith narrated by Ali ,ra.
Al oo cBlie g 8 ¢ Al o8 ¢ AESY) M Cp S G Gpead) Waa ; JB LA sl O (Bla) B gy LiBaa
L Ada plad (ot ¢ e et iy e ) ' 1 [ g Al ) e ] Jipmay JB 2 0B pBladl) e il (il 0 0 0

* Abu Nuaym, Akhbar Isbahan. Juz5,p. 494. http://www.al-islam.com. . CD Shoftware Maktabah . Shamilah,

Isdar al-Thani.

15 Al-Khatib,, Maijlis Ibn Fakhiral-Asbahani,(Bairut : Dar al-Bashair al-Islamiyah,2001), Juz.1, p.271.
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Abu a I-Qasim Ishaq lbn Ibrahim al-Khatali told us, al-Husayn Ibn ‘Ali, Ibn Yazid al-Akfani from his father,
from Ali, from his father, from Harun lbn ‘Antarah from his father, from Ali Ibn Abi Talib as. RasulAllah
saw said whomever was doing a day fasting in Rajab month was similar with doing fasting in a full
month, whomever was doing fasting for six days, so seven hell gates would be closed. Whomever was
doing fasting in eight days, so eight paradise gates would be opened. Whomever doing fasting in ten
days, Allah would replace his badness in to goodness. Whomever was doing fasting in twenty days, so

the callers from the sky said that the sins were forgiven, and the works were continued.

3. Partial Analyzes
3.1.Study of Sanad
3.1.1. Complete hadith redaction with its sanad
Hadith narrated by Anas Ibn Malik which was takhrij by Muslim:
S5 O i Gl 08 {5 i) aisa () Gl W3S o IS 3l ) WS 7 il i A e WS i ol 0 i S
b5l -plesg 4l A (gluan 401 (sl GIS Ulsh - Laglo ) (g - i G i QB - 8 8 iy (AT - w8 pyia 08
(plesn 01 5). i ¥ I 685 A Shaily, Jhadl ¥ 585

In hadith sanad above, there were 5 (five) narrators, as follow:
1. Abu Bakribn Abi Shaybah
2. Abd Allah Ibn Numayr
3. ‘Uthman Ibn Hakim Al Ansari
4. Sa’id ibn Jubayr
5. Abd Allah Ibn ‘Abbas

3.1.2. Sanad scheme

'® |bn Hajar, Ta'yin al-Ajab Bi Ma Warada Fi Shahri Rajab. Juz.1 p.18. CD Shoftware Maktabah Shamilah, Isdar

al-Thani.
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'
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3.1.3. Biography of the narrators
1). Abu Bakr ibn Abi Shaybah
His surname is:

Uthman Ibn Khawasiti al-‘Abbasi Abu Bakr Ibn Abi ‘Abd Allah Ibn Muhammad Ibn Ibrahim lbn
Shaybah?’

2). Abd Allah Ibn Numayr
His surname is:

‘Abd Allah Ibn Numayr al-Hamdani al-Kharifi Abu Hisham al-Kufi. The father of Muhammad lbn ‘Abd
Allah Ibn Numayr.™®

3). ‘Uthman lbn Hakim Al Ansari
His surname is:

‘Uthman Ibn Hakim Ibn Ubbad Ibn Hunayf al-Ansari al-Awsial-Ahlafi.*

4). Sa’id ibn Jubayr

7 al-Mizzi, Tahdhib al-Kamal, ( Beirut: Muassasah al-Risalah,1980), Juz 16,p. 34.
'® |bid, Juz 16,p. 225
¥ |bid., Juz 19,p. 355.
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His surname is:

Sa’iyd Ibn Jubayr Ibn Hisham al-Asadi al-Wali. %

5). Abd Allah Ibn ‘Abbas
His surname is:
‘Abd Allah Ibn ‘Abbas Ibn ‘Abd al-Mutallib al-Qurashi al-Hashimi Abu al-‘Abbas al-

Madani Son of uncle’s Nabi pbuh.?*

3.1.4. Examining the thigah on the narrators

The first step on sanad study was examining the fairness and the dabitan on the narrators (the
thigah of narrators). This step was done to fulfill the completeness or not of the requirement of ‘ad/ and
dabit on the narrators. For those needs, they needed some datas about al-jarh wa al-ta’dil of the
narrators in the sanad hadith that were studied.

On the empiric clarification, the test of narrators thigah was done by expanding the biography of
the narrators in sanad in to some biography books of the narrators, to know how the comments of

ulama al-jarhwa al ta’dil about their ‘ad! and dabit.?

In the biography book of the narrators, usually mentioned the name of the narrators completely,
name of the teachers, name of the students, and the ulama point of view about the narrators quality
even also mention the date of their death.

The data finding data about al-jarh wa al-ta’dil of the narrators in research hadith sanad and
the analyzes could be mentioned as follow:

1). Abu Bakr ibn Abi Shaybah
a). In the book of al-Kashif fi Ma’rifati Man Lahu Riwayatun fi al-Kutub al-Sittah, chapter 1 page 212
authored by al-Dhahabi, Abu Hatim ?* said : s (Veracious).

20 |bid.jJuz.10, p.358.

2 bid. Juz. 15,p.54.

22 Mahmud Tahhan, op. cit, p. 218

23aI—Dhahabi, al-Kashif fi ma'rifati man lahu riwayatun fi al-kutub al-sittah, Juz 1, p.212. CD Shoftware

Maktabah Shamilah, Isdar al-Thani.
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b). In the book of Maghani al-Akhyar fi Sharh Asami Rijali Ma’ani al ‘Athar authored by Badr al-din al —
‘Ayni 24 ahmad Ibn Salih said : 4& (confidence)
c). In the book of Tahdhib al-Kamal chapter 16 page 35 authored by al-Mizzi®>, Abd‘Allah Ibn Ahmad lbn
Hanbal said : (3944, al-‘Ajali, Abu Hatim and Ibn Khiras said: i Al’Ajali added
: Cuaalt Wbl 485 (confidence and memorized the hadith).

From the explanation above, can be concluded that Abu Bakr ibn Aby Shaybah was a thiga or
confidence narrator.
2). Abd Allah Ibn Numayr
a). In the book of Khulasah Tadhhib al-Kamal authored by al- Khazraji*® , chapter 1 page 217, lbn Ma’in
said that Abd Allah Ibn Numayr was thiqa.
b). In the book of Tadhib al-Kamal chapter 16 page 225 authored by al-Mizzi ¥, had been said that
ahmad Uthman Ibn al-Darimi asked to Yahya lbn Ma’in, “Which do you like prefer, al-A’mash or ibn
Numayr? Ibn Ma’in said that both of them were thiga..
c). In the book of Maghani al-Akhyar fi Sharh Asami Rijali Ma’ani al ‘Athar authored by Badr al-Din al-
‘Ayni %, lbn Ma’in said: thiga.

From the explanation above, it can be concluded that Abd Allah Ibn Numayr are narrators who
thiga.
3). ‘Uthman lbn Hakim Al Ansari
a). In the book of Tahdib al-Kamal, chapter 19 page 355 authored by al-Mizzi®, said that Yahya lbn
Ma’in, Abu Dawud, al Nasai and Abu Hatim said thiga.

2% Badr al-‘Ayni, Maghan al-Akhyar Fi Sharkh Asami Rjali Ma'ani al-Athar , Juz2, p.151. CD Shoftware

Maktabah Shamilah, Isdar al-Tha>ni.

%5 al-Mizzi, Tahdhib al-Kamal, ( Beirut: Muassasah al-Risa<lah,1980), Juz 16,p. 35.

26 Al-Khazraji, Khulasah Tadhhib Tahdhib al-Kamal.(Beirut: Dar al-Bashair,1416H), Juz 1,p.217. CD

Shoftware Maktabah Sha>milah, Isdar al-Thani.

7 al-Mizzi., /bid., Juz 16, p.225.

%8 Badr al-‘Ayni, ibid.,Juz3, 168.

2 al-Mizzi., ibid,. Juz 19,p. 355.
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b). In the book of Khulasah Tadhib Tadhib al-Kkamal chapter 1 page 259 authored by al- Khazraji** had
been said that Ahmad and lbn Ma’in said ‘Uthman Ibn Hakim Al Ansari was thiga.
c). In the book of Maghani al-Akhyar fi Sharh Asami Rijali Ma’ani al ‘Athar authored by badr al-Din al
Ayni *!, had been said that Ahmad said : < 485 (trusted and strong)

From the explanation above, could be concluded that ‘Uthman lbn Hakim Al Ansari was a thiga
narrator.
4). Sa’id ibn Jubayr
a). In the book of Tahdib al-Kamal, chapter 10 page 358.3* Abu al-Qasim Hibbah Allah Ibn al-Hasan said
s Cpalesal) e daa alaf 485 g4 (Is confident, Imam and argument on Muslims)
b). In the book of Khulasah Tadhib Tadhib al-Kkamal chapter 1 page 136 authored by al- Khazraji** had
been said that Al-Kallai said Sa’id Ibn Jubayr was 4aa ala) 48
c). In the book of Maghani al-Akhyar fi Sharh Asami Rijali Ma’ani al ‘Athar chapter 1 page 398 authored
by Badr al-Din al-‘Ayni *, had been said that Abu al Qasim Hibbah Allah Ibn al-Hasan al-Basri said Sa’id
lbn Jubayr was: (seleal) o daa cala) A8 g8
From the explanation above, could be concluded that Sa’id Ibn Jubayr was a very thiga narrator.
5). Abdullah Ibn Abbas

Abd Allah Ibn ‘Abbas was one of Prophet Muhammad pbuh.’s companion and no doubt
with his thiga.

3.1.5. Examining the sanad connection
The second step of the hadith study was examining the sanad connection. This step was taken to

assess the successfulness or the unsuccessfulness of the requirement of sanad connection of the

39 Al-Khazraiji, op.cit.,Juz 1,p.259.

3" Badr al-‘Ayni, op.cit., Juz3, p.345.

32 AI-Mizzi , op.cit., Juz 33, p. 370.

3 Al-Khazraiji, ibid., Juz 1,217.

3% Badr al-‘Ayni, /bid.,, Juz3, 345.
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narrators. On the empiric step, sanad connection test was done by analyzing the redaction of narration
which used by the narrators in narrating their hadiths.

The sanad connection data serving and analyzing could be mentioned as follows:
1). Muslim said: 4 u-ﬂ & & 5 W3A This redaction was used by Muhadditsin in hadith narration in the
form of sima’, namely the hadith reading by teacher to the students. Thus, there were meetings
between Muslim and his teacher: Abu Bakr Ibn Abi Shaybah, and the sanad was muttasil
2).Abu Bakr Ibn Aby Shaybah said: s gf”‘ L& WA This redaction was used by muhadditsin in hadith
narration in the form of sima’, namely the hadith reading by teacher to the students. Thus, there were
meetings between Abu Bakr Ibn Abi Shaybah and his teacher: ‘Abd Allah Ibn Numayr, and the sanad was
muttasil
3).“Abd Allah lbn Numayr said: ;5)1.;4.35\1\ psa & (ke WA This redaction was used by muhadditsin in
hadith narration in the form of sima’, namely the hadith reading by teacher to the students. Thus, there
were meetings between ‘Abd Allah Ibn Numayr and his teacher: ‘uthman lbn Hakim al-ansari, and the
sanad was muttasil
4).‘Uthman Ibn Hakim al-Ansari said: c) a3 (& s O da &l This redaction showed that there were
meetings between ‘Uthman lbn Hakim al-ansari and his teacher: Said Ibn Jubayr, and the sanad was
muttasil
5). Said Ibn Jubayr said: < wh“— &) &aal This redaction was used by muhadditsin in hadith narration in
the form of sima’, namely the hadith reading by teacher to the students. Thus, there were meetings

between Said lbn Jubayr and his teacher: ‘Abd Allah Ibn ‘Abbas, and the sanad was muttasil

3.1.6. The Conclusion of sanad examination

After serving the analyzed data which related to the thiga of the narrators that were in the studied
hadith sanad and some data of sanad connectivity, so it could be concluded as follows:
1). All of the narrators in the hadith sanad there were 5 (five) narrators and all of them were thiga
qualified
2). All of the narrators who each of them met with another narrators as their teachers, thus, the sanad
was muttasil

So, it could be concluded that the studied hadith was sahih al-isnad qualified.

3.2.Study of matan

3.2.1. Examining the shadh or not hadith matan.
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At the empirical level, the test of shadh performed by confirming the text and the meaning of
hadith examined by the Nagli arguments either in the form of passages of the holy Koran or the hadiths
of the themes with the higher quality of sanad or chain of transmission. **.

When comparing the hadith with the verses of al-Qur’an or the higher hadith with the quality of
the chain, it must be ensured that both or one of them should not be able to be compromised or

.3 If it is possible to compromised or ta’wil, then it means that there is no contradiction between

ta’wi
the two. Both can be practiced, because the matan of hadith must be freed from the elements of

shudhudh.

The hadith rajab fasting which were takhrij by Muslim if it was confirmed by al-Qur’an, so it could
be stated as follows:

As long as the reaserchers had known, the meaning of the hadith wasn’t contradictive with the verses of
al-Qur’an, even that hadith was in the same way with the verses of al-Qur’an, Qur’an Surah al-Bagarah
verse 183 as follow :

& 4IaY 81 a3 e o L glial) a3t i€ ) sl (ol 1

“Hi the amu’min people, you are obligated to do fasting as well as had been obligated to the
previous people so that youn were in tagwa”.

In that verse , Allah stated that He had determinited that fasting was the human’s need both
ruhaniyah and jasmaniyah in one side, fasting was a media to approach ourselves to the Creator. On
the other hand, it was a need for the body health, to support the blood circulation in the human body.
Fasting in the other hand was also could give some rewards on ukhrowi happiness and also give health
or jasmani happiness.

If the fasting hadith of Ibn ‘Abbas which were takhrij by Muslim was faced on to some fasting
hadiths in the lines of Sa’id |bn Sa’id, Anas, Ibn Umar and Abu Dharr as well as mentioned before,
according to the researchers weren’t contradictive, even those hadiths supported, strengthened,
completed and make the meaning to be perfect

From the data analyzes above, could be concluded that the matan hadith of rajab fasting narrated
bu Abd Allah Ibn Abbas which was takhrij by Muslim was free from shudhudh.

3.2.2. Examining mu’allal (broken or not) of the hadith matan

35 Salah al-Din al-Adlabi, Manhaj Nagd al-Matan ‘Inda Ulama al-Hadith al-Nabawi, (Beirut: Dar al-Afaq al-
Jadidah, 1983),p .239.
*¢ |bid.
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On the empiric level ,the mu’allal (broken ) or not of the hadith matan was done by confirming the
studied hadith by Agli argument wether on the contrary or not?
If it was on the contrary with aqgli so the hadith matan was not sahih. On the other hand. Al-Adlabi
explained that the coveragges included the agli contradictions with senses, history and didn’t look like

the prophethess talk.*’

As long as the reaserchers had known the hadith matan of rajab fasting wasn’t on the contrary with
aqli argument, either healthy mind or senses, history or sciences. Even adding some information and
knowledge which had a relationship with sum of the days we wanted to fast in rajab month : one day, or
six days, or seven days, or eight days, or ten days, or fifteen days, or twenty days. But we had to know
that we were not allowed to get fasting in full mounth, because it was forbidden by the prophet
Muhammad SAW. Thus, the narrated hadith of lbn ‘Abbas which was takhrij by Muslim was free from

illat unsure.

3.2.3. The Conclusion of matan examination

After doing some analyses on the matan hadith of rajab fasting narrated by Ibn ‘Abbas which was
takhrij by Muslim could be concluded as follows :
1). In fact, the hadith matan was not shadh because it wasn’t on contrary with naqgli argument, either
from al-Qur’an or the hadith with the higher quality of sanad.
2). The hadith matan wasn’t also illat, because it wasn’t on the contrary with aqgli argument either
healthy mind or senses, history or sciences.

From the explanation above, it could be congcluded that the matan hadith was sahih al-matni

quality.

3.3.The conclusion of partial study of the hadith

After the data that related to thigah of the narrators in the studied hadith sanad had been served
and analyzed, also the data of sanad connection even the matan of narrated hadith of lbn ‘Abbas that
was takhrij by muslim, so it could be concluded as follow:
1). All of the narrators in the hadith sanad were five person, all quality: thiga or trusty.

2). All of the narrators, each of them met with their teachers, so the sanad was muttasil

%7 Sala<h al-Din al-Adlabi,op.cit. p.242..
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3). The hadith matan were not shadh because they were not on the contrary with dalil nagli both from
Al-Qur’an and hadith with higher quality of sanad.
4). The hadith matan were not illat because they were not on the contrary with aqli argument both
with a good mind, senses, history or science.

So it could be concluded that the narrated hadith of Abi Hurayrah that was takhrij by Al Bukhari was
in sahih lidhatih quality.

4. Simultaneous Analyzes :

Simultaneous analyzes was an analyzing process of hadith by expanding and seeking the hadiths that
supported both the tabi’/mutabi’ hadith or the shahid hadith. Because of that, simultaneous analyses
needed some analyses about: tabi’ hadith and sahid hadith.

Tahhan defined the defined the al-tabi’ hadith as follow:
“Hadith which the narrator is same with the single hadith, same in the text and the meaning or has only
the same meaning or same in the friends’ narrator”.*

Hadith which was same with another hadith same in the text and the meaning or has only the same
meaning or same in the friends’ narrator. If the similarity was from the beginning of sanad, so it named
as mutba’ah tammah. But if the similarity was not from the beginning of sanad, so it named as
mutaba’ah qosirah.

Tahhan and his friends defined the al-shahid hadith as follow:

Hadith which was narrated by other narrators that was same with the single narrator, whereby it was
same in the text and the meaning, or only same in the meaning, and there were some differences on the
narrators on the friend’s level.*

T his shahid is divided into two parts, as shahid lafzi and shahid ma’nawi. If the text of the matan was
same, so it was named shahid lafzi but if the matan text was different and the meaning was same
named as shahid ma’nawi.

The function of al tabi’ and al sahid hadith were to strengthen the studied hadith, but both of them
were different. al Tabi’ was special in narration of one sanad in one friend, but al Shahid was special in

the narration that more than one sanad in oen friend.

**Mahmud Ahmad Tahhan, et. al., Mujam al-Mustalahat al-Hadithiyyah. Juz 1, p.11. CD Shoftware Maktabah

Shamilah, Ishdar al-Thani.

** Ibid. Juz 1,p.26.
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Hadith of al tabi’ had a function to cover the weaknesses of hadith quality from the sanad aspect.
For example, the thubut al-sima’ from al tabi’ hadith and able to cover the ‘an anah of the narrator
which was mudallis to the hadith mutaba’. The narration of thiga narrators could cover the the
mukhtalit narrators (kathir al-sahwi wa al khata’ a’wal nisyan) .The connected narration could cover or
fixed the broken narration. The narration of the wellknown narrators on their tabi’ hadith could fix the
mubham narrators in the hadith of mutaba’. With this condition, hadith with daif quality could
progress tobe sahih lighairihi or hasan lighaiyrihi depended on the strength and the quality of the
tabi’hadith in one friend.. *°

Here is the more detail explanation:
1). If the mutaba’hadith was da’if quality, while the mutabi hadith or tabi’ from the same friends were
qualified sahih lidhatih, so the mutaba’ hadith could be improved into sahih lighayrih
2). If the mutaba’hadith was da’if quality and the mutabi hadith or tabi’ from the same friends were
qualified sahih lidhatih, so the mutaba’ hadith could be improved into hasan lighayrih
3). If the mutaba’hadith was hasan lidhatih quality and the tabi’ hadith from the same friends were
qualified sahih lidhatih, so the mutaba’ hadith could be improved into sahih lighayrih
4). If the mutaba’hadith was hasan lidhatih quality and the mutabi’ hadith from the same friends were
qualified hasan lidhatih, so the mutaba’ hadith could be improved into sahih lighayrih
5). If the mutaba’hadith was hasan lidhatih quality and the tabi’ hadith from the same friends were
qualified hasan lighayrih, so the mutaba’ hadith could be improved into sahih lighayrih
6). If the mutaba’hadith was sahih lidhatih quality and the mutabi’ hadith from the same friends were
qualified sahih lidhatih or sahih lighayrih or hasan lidhatih or hasan lighayrih or da’if so the mutaba’
hadith was sahih quality.
7). If the mutaba’hadith was dhoif quality, while the mutabi hadith or tabi’ from the same friends were
qualified da’if, so the mutaba’ hadith quality was da’if and couldn’t be improved into hasan lighayrih.

Perhaps, it was meant by Ilbn Hazm in his said as follow:

(s 5 Tl Cigncal) 5 iy ;a2

Ibn Hazm said: although the da’if hadith line reached a thousand, so they couldn’t be improved.

% Hatim Ibn ‘Azif Ibn Nasir al-Awni , Nadwah ‘Ulum al-Hadith ‘Ulum Wa Afag. Juz.11, p.15. CD Shoftware
Maktabah Samilah, Ishdar al-Thani.

#1 Jamal al-Din Ibn Muhammad al-Sayyid, op.cit.Juz 1,p. 446.
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From the explanation above, could be concluded that tabi” hadith or mutabi’ could be improved the
quality of the mutaba’ hadith from the same friends, according to the sanad quality from the tabi’ or the
mutabi’.

The function of shahid hadith was to support or to improve the mutaba’hadith matan, both from
the quality or the quantity, namely from gharib tobe mashhur, and from da’if tobe sahih or hasan
according to the sanad. The jumhur ulama said : the da’if hadith could be improved the quality if it had
many supports from other hadith from other friends’ lin. *?

Here is the more detail explanation:

1). If the mutaba’ hadith was in ahad gharib decree and had da’if quality, while the shahid from
different friends in one hadith, so the mutaba’ hadith decree could improve into ahad ‘aziz and the
quality improved into hasan.

2). If the mutaba’ hadith was in ahad gharib decree and had da’if quality, while the shahid from
different friends in two until eight hadiths, so the mutaba’ hadith decree could improve into ahad
mashhur and the quality improved into sahih.

3). If the mutaba’ hadith was in ahad gharib decree and had da’if quality, while the shahid from
different friends in nine and more hadiths, so the mutaba’ hadith decree could improve into mutawatir
and the quality improved into sahih.

4). If the mutaba’ hadith was in ahad gharib decree and had hasan quality, while the shahid from
different friends in one hadith, so the mutaba’ hadith decree could improve into ahad ‘aziz and the
quality improved into sahih.

5).If the mutaba’ hadith was in ahad gharib decree and had hasan quality, while the shahid from
different friends in two until eight hadiths, so the mutaba’ hadith decree could improve into ahad
mashhur and the quality improved into sahih.

6). If the mutaba’ hadith was in ahad gharib decree and had hasan quality, while the shahid from
different friends in nine and more hadiths, so the mutaba’ hadith decree could improve into mutawatir
and the quality improved into sahih.

7). If the mutaba’ hadith was in ahad gharib decree and had sahih quality, while the shahid from
different friends in one hadith, so the mutaba’ hadith decree could improve into ahad ‘aziz and the

quality improved into sahih.

*2 Ibid.
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8). If the mutaba’ hadith was in ahad gharib decree and had sahih quality, while the shahid from
different friends in two until eight hadiths, so the mutaba’ hadith decree could improve into ahad
mashhur and the quality improved into sahih.
9). If the mutaba’ hadith was in ahad gharib decree and had sahih quality, while the shahid from
different friends in nine and more hadiths, so the mutaba’ hadith decree could improve into mutawatir
and the quality improved into sahih.

From the explanation above can be concluded that shahid hadith could improve the studied hadiths

either from the quantity or the quality.

4.1.The Tawabi’ analyzes

4.1.1. The scheme of the whole other sanad lines in one friend.

Faxul Allsh saw

|

Abd Allah lbn *Abbas

Sa'id lbn Jubayr
T , ' . )
A Rishr L'dhman Ibn Hakim Als Amsari
| ——
— ; . i
Shu'bah Abd Allah lbn Nomayr ‘lza
¥
Wuhammad [bn Ja' far Al Halr [bn Abi Shaybah lbrahim Ibn M
! ! |
Mutammad Ibn Bashar Kuslim Al Dvad

" e
AlMaxa'l Ihn Majzh

4.1.2. Analyses

Based on the sanad aspect, the narrated hadith of ‘Abd Allah Ibn ‘Abbas that was takhrij by Muslim
had four tabi’ qasir.

Because all of the hadith narrators who were narrated by Muslim were thiga and the sanad
connectivity was muttasil, to the existence of the four tabi’ hadiths above couldn’t improve the quality

of the main sanad hadith or mutaba’ that were in sahih al-isnad quality.

IJSER © 2016
http://www.ijser.org


http://www.ijser.org/

International Journal Of Scientific & Engineering Research, Volume 7, Issue 7, July-2016 750
ISSN 2229-5518

So the existence of the tabi’qasir couldn’t improve the mataba’ hadith quality, namely: the hadith of
rajab fasting which were narrated by ‘Abd Allah Ibn ‘Abbas which were takhrij by Muslim. So, it meant
that the tabi’hadith didn’t influence into the improvement of hadith quality of the mutaba’, namely
sahih lidzathih.

4.2.Shawahid analyzes

4.2.1. The scheme of the whole other sanad lines in one friend

Rasul 'U.I.lhphuh

e

‘— - T — .

Abu Diarr Abd Allsh Ihe Umar Abd Allsh Thn *Abbas A Sa'il ThY Sa'id
saymun Abhdak Az Ha'id ibn kobayr .-"L'.'-:I.J AT
AkFamt  Sa'id o A Chata *Udhiman 1bn Hakim Al Aosari Abd al{Fhafur

Fashidin Amir Albd Albh o Nomayr Lthman ln Mutar

—

Fadbabhh ~ Akdal-Wahhab Al Halkr ibm Abi Shavbah  AlWalid Ma'la lbm Mahdy

! ! ! ! }

falarna Abmad Ibn Mihmn Mluslin Almad [bn Mufammad Ali Tbn AR A
Khalid Ibn Husayn Ao Hakor ,\:u:ru-:lk-:. Sulayman  al-Tahmny
oo
Al-—Khatib Ay Abw al-Hosaym
Abu Nuavm il = B vha g

4.2.2. Analyses

Hadith of Rajab fasting which was narrated by ‘Abd Allah Ibn ‘Abbas which was takhrij by Muslim,
after it was studied partially (in one sanad line) could be obtained that the hadith was sahih lidhatih
quality.

Then the hadith was studied simultaneously, in fact, the hadith had four sahid ma’nawi hadiths (the

hadiths were narrated by four different friends, namely: Sa’id Ibn Sa’id, Anas Ibn Malik, ‘Abd Allah lbn
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‘Umar, and abi Dharr. So the Rajab fasting hadith was narrated by 5 (five) friends. So based on the
quantity, the hadith of Rajab fasting had increased into mashhur (ahad-mashhur) in quality because it
had been narrated by five friends.

The hadith of Rajab fasting based on the quantity was sahih. Bacause it had 4 (four) sahid ma’nawi
hadiths and it should increase more. But because its hadith was sahih, so it couldn’t increase more,
because no more level that higher than sahih quality.

4.3.The conclusion of simultaneous hadith research

The result of partial study showed that the narrated by Abd Allah lbn ‘Abbas which was takhrij by
Muslim was in sahih lidhatih.

The study on the tawabi’ found that that hadith had 1 (one) tabi’ hadith. But because the quality of
the hadith was sahih, so the existence of tawabi’ hadith couldn’t improve the quality

The study on shawahid hadith, found that that hadith had 4 (four) sahid ma’nawi. So the hadith
quality had improved into ahad mashhur (some muhaddithin called them only mashhur) but the quality
didn’t improve into sahih

So, the conclusion that hadith of Rajab fasting that was takhrij by Muslim was sahih-mashhur
(qualitatively sahih and quantitatively mashhur)

Wallahu a’lam bi al sawab.
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